quest made contemporary natural sciences into ambiguous "Others" for Theosophy. The "ascended master" Koot Hoomi succinctly stated the problem in one of the "Mahatma Letters" received by the Theosophist Allan Octavian Hume in 1882: 'Modern science is our best ally. Yet it is generally that same science which is made the enemy to break our heads with' .5 Since Theosophy claimed to possess eternal truths, shadows of its doctrine ought to be reflected somewhere in the rapidly growing knowledge base of the sciences. Its principles should be strengthened by scientific inquiry. Why, then, the hostility of some contemporary scientists? How to account for the lack of agreement with "materialist science"? The answer was clear enough: natural science is a cumulative and fallible enterprise, and contemporary science remained incomplete. It could be used to "break the heads" of Theosophists only because it still suffered from inaccuracies and false assumptions.6 Any apparent disagreements between perennial "higher truth" and scientific knowledge could be dismissed as gaps and imperfections in science's present worldview. As science progressed further, however, it was destined to corroborate the deeper truths already revealed by Theosophy.
The Theosophical attitude to science rested on a view that did not allow for a clear separation between the natural world and higher realms. Possessing higher knowledge was thought to give the necessary authority to pass verdict on the correctness of scientific claims about nature. Scientific knowledge about the world could, vice versa, be used to corroborate higher truths-not as mere analogy or Swedenborgian correspondence, but as providing pieces of fact and evidence that were important elements in the greater structure of esoteric knowledge. In short, higher knowledge has empirical consequences, and the expectation was that empirical data will support exalted cosmological visions. This aspect is impossible to miss if one reads Blavatsky's major works, Isis Unveiled (1877) and The Secret Doctrine (1888). In The Secret Doctrine, for example, much time is spent on the notion of spiritual evolution-not, it has to be noted, as analogical to biological evolution, but as a fully integrated and essential part of the material development of organisms. With a basis in esoteric knowledge claims Blavatsky not only felt that she was in a position to dismiss Haeckel's version of Darwinism, but also to make a number of claims about such things as the geological development of planet earth, the origin
